CHAP. iv.       HIGHER ASPECTS OF DIVINITY               119
tion of its two original ingredients, of the religious sentiment, and (much later) of real experimental knowledge. In polytheism it is the relative upward growth of morality, and of popular conceptions of the divine nature, which depresses witchcraft to a lower level of public esteem. A higher idea of the functions of divinity usually coincides with a more restricted idea of their employment; and the notion is soon developed of gods interfering mainly on the side of virtue, except where their own majesty or privileges are concerned, and even then only on important occasions. So soon as men come to presume gods to be incapable of gross injustice, of unprovoked cruelty, or of wanton malice, they impute to the witch every sudden misfortune, like apoplexy or paralysis, that befalls a blameless man or beast. In an earlier intellectual state vicious cruelty is not incompatible with the character of a revengeful or malignant deity who may have been introduced to Hinduism by Brahmanised fetich worshippers; but with the milder polytheism of Hindus proper the practice of using mighty power to do evil ceases to be approved as a god-like characteristic, and thus becomes discreditable; while even to do good the great deities are reluctant to interpose, save when the knot is worthy to be loosed by divine fingers. De minimis non eumnt; they will bestow a victory or a pestilence, but for petty blessing or cursing there is a tendency towards the Epicurean theosophy. Nevertheless, since the peculiar need of the primitive mind is to insist upon a religious or supernatural causation for all queer, unaccountable facts, insomuch that to such minds the miraculous explanation is, as Grote remarks, the rational one; therefore, the